
The 

prophet 
Lesson No. 3 - The Dangers of a Fraudulent Religion 

This section (chapters 7-10 and subsequently 26) displays the heights of Jeremiah’s preaching and the 
depths of Israel’s sin. In these passages, we see the prophet deliver a moment frozen in time to all of 
God’s people. It gives us a glimpse into the mind of God with respect to our behavior and obedience. 
It clarifies what matters most to Him and uses the example of the Israelites as a warning to all those 
who would come after them. One author has called this passage a one-stop shop for all things 
“Jeremiah and judgment.” That judgment comes directly from God and is not well-received. We 
should note this sermon is meant to shake the Israelites to their core; it’s meant to to wake them up, 
and to accuse them, not encourage them. It’s fire-and-brimstone to the furthest degree and their 
response is a testament to just how far their sin had driven them from God.  

We can divide this section into four subsections: 

(a)  The Temple Sermon (7:1-8:3) 
(b)  A Lack of Reformation (8:4-9:21) 
(c)  The Fear of the Lord is my Salvation (9:22-10:25) 
(d)  The Israelite Response to Jeremiah’s preaching (26:1-24) 

More than likely these messages were not all given at the same time, rather, they were delivered in the 
Temple by Jeremiah upon various occasions (probably 7, then 8-9 together, and 10 at another time) 
during his early ministry during the early reign of Jehoiakim, son of Josiah.  

The Temple Sermon (Jeremiah 7:1-8:3; 26:1-24) 

(a) We learn very quickly that the Lord commanded Jeremiah to preach from the Temple, “at the very 
gate of the Lord’s house,” in 7:2. Preaching in the Temple was a common thing throughout the NT (see 
Matthew 21, Acts 5) and we can safely assume it was as well in the OT.  Our only account of Jesus as a 
boy sees him sitting among the teachers in the Temple (Luke 2:41-52).  

(b) As Jeremiah begins, he commands the people to listen to God’s Word and repent. The Lord tells 
them “the Temple of the Lord” is not something they can depend upon physically if they are bankrupt 
spiritually.  

(c) Israel was guilty of sin and presumed regular visits to the Temple to make their customary 
sacrifices and to praise God would assure them safety and protection from God. There was probably a 
wide-spread assumption among the people that as long as the building stood, God’s divine 
protection stood as well. If that’s the case, then the Temple itself (the physical sign of God’s dwelling 



with God’s people) had itself become a false sign of God’s power. To them, He was tied to the bricks 
and mortar, not the hearts of those gathering to worship.  

(d) In 7:5-11, God gave them a means of escape. He told them to “thoroughly amend your ways and 
your doings,” and then gave them a list of what they were doing wrong: 

 (1) They were oppressing strangers; 

 (2) They were oppressing orphans; 

 (3) They were oppressing widows; 

 (4) They shed innocent blood; 

 (5) They were walking (“serving, worshipping”) after other gods; 

 (6) They trusted in lies 

 (7) Stealing 

 (8) Murdering 

 (9) Committing Adultery 

 (10) Bearing False Testimony 

(e) God was essentially asking them a rhetorical question in 7:8-10. He said, “you do these things, 
then come to My house and believe your safe from the world’s problems?” We should read a sense of 
intentional irony in that statement.  

(f) Another question is asked in 7:10 which should remind us of a scene from the life of Jesus. The 
Lord calls the Temple a “den of thieves” which is the exact same phrase Jesus quotes in Matthew 
21:13 as He cleansed the rebuilt Temple of its money changers.  

(g) Following the questions, Jeremiah pointed them to Shiloh, the first permanent dwelling of the 
Tabernacle (see 1 Samuel 1:3; 4:3). The Lord’s pronouncement is clear - my presence once dwelled 
there alongside of the Ark, but it didn’t protect Israel when they were unfaithful. That example is 
meant to bring fear as the Temple won’t protect them either, only their faithfulness and devotion.  

(h) In 7:16-19, the Lord made an unusual statement. He commanded Jeremiah to not pray for them 
because they bring this upon themselves. He invoked the family as the source of idolatry and said, 
“they provoke (bring about) the shame that falls upon them.” 

(i) Due to their rampant idolatry and their abandonment of the Law, the Lord said He will “pour out 
His fury upon this place and His fire will not be quenched,” in 7:20. That same word is used in Mark 
9:42-48 by Jesus as He spoke about eternal punishment in hell (Gk. word Gehenna).  

(j) In 7:21-24, the Lord gave them a history lesson. He went back to their ancient descendants, those 
who “I brought up out of the land of Egypt,” and explained that obedience always mattered more 
than burnt offerings or sacrifice. He was not invalidating worship, rather putting it in its proper place, 
instead, showing them that the fundamental requirement of Israel’s covenant was righteousness, not 



ritual practices. Righteousness didn’t come from worship, it came from obedience which then 
practiced proper worship.  

(k) Another history lesson in 7:25-26 pointed them to the prophets God sent to their fathers. Once 
again, the Lord was overwhelmed and disappointed by their “stiff necks,“ that brought about 
something “worse than their fathers.” 7:27 is a direct line to Jeremiah where the Lord says, “they didn’t 
listen then, they won’t listen now.” 

(l) 7:28-29 describes a symbolic act of repentance that Judah must undergo. They are commanded to 
“cut their hair and lament because the Lord has rejected their generation.”  

(m) 7:30-31 sheds light on the gravest sin of Judah. In the Valley of Tophet (Himmon), just outside of 
Jerusalem, they are sacrificing their very own children to the false Gods of Canaan. Child sacrifice was 
specifically forbidden in the Law (see Levitcus 18:21; 20:2-5), and was so despicable that the Lord 
said, “it didn’t come into My heart.” It’s almost as if the Lord was even surprised by the depths of their 
sin.  

(n) The punishment for that particular sin will fall upon the descendants of Judah in a like manner 
according to 7:32-8:3. The Valley of Himmon will become the “Valley of Slaughter.”  That final scene 
from this section is horribly rendered even in the poetic language. It’s a vile end to a vile people and a 
vile behavior that God won’t turn a blind eye to any more.  

(o) Chapter 26 is connected to this section and provides context to the sermon. We see in 26:1-6, a 
brief summary of Jeremiah’s sermon and then the response it gets from the priests and prophets of 
Jerusalem in 26:7-9.  

(p) It shouldn’t surprise us that the people Jeremiah accused of wrongdoing were upset when he 
declared it so boldly. They were the administrators of the Temple worship and they were the ones who 
had turned a blind eye to the idolatry and lack of justice in their community.  

(q) In 26:12-16, we see the princes of Judah intervene in the events. They hear Jeremiah’s words and 
tell the priests to let him go, since Jeremiah only “spoke to us in the name of the Lord our God.”  

 (r) Another group of people, some elders of the community came to his defense as well by 
reminding the people of Micah’s prophecy during the reign of Hezekiah that sounded eerily similar to 
the words of Jeremiah. They actually quote Micah 3:12 as evidence that the message was similar and 
remind the people that Hezekiah feared that message and the Lord relented.  

(s) A passage is then dedicated at the end of 26 to tell us about Uriah, a prophet who spoke like 
Jeremiah against the actions of Judah. He feared those who stood against him and fled to Egypt, only 
to be captured and killed by the king.  

(t) A brief verse serves as a postscript to this chapter in 26:24. It says a Hebrew man named Ahikam 
protected Jeremiah. He is also mentioned in 2 Kings 22:12-14 as one of the ones Josiah sent to 
“inquire of the Lord for me and Judah.” 


